THE LOGOS.                                 407
is very different from representing the Intelligible World (the /coV/xos vor]r6$) as the Logos, the Word of God, the whole Thought of God, or the Idea of Ideas. Yet the two ideas, the Semitic and the Greek, were somehow brought together, or rather forced together, as when we see how Philo represents Wisdom, the virgin daughter of God (Bethuel), as herself the Father, begetting intelligence and the soul1. Nay, he goes on to say that though the name of Wisdom is feminine, its nature is masculine. All virtues have the titles of women, but the powers and actions of
men.....Hence Wisdom, the daughter  of God, is
masculine and a father, generating in souls learning and instruction and science and prudence3 beautiful and laudable actions 2. In this process of blending Jewish and Greek thought, the Greek elements in the end always prevailed over the Jewish, the Logos was stronger than the Sophia, and the Logos remained the First-born, the only begotten Son of God, though not yet in a Christian sense. Yet, when in later times we see Clement of Alexandria speak of the divine and royal Logos (Strom, v. 14), as the image of God, and of human reason as the image of that image, which dwells in man -and unites man with God, can we doubt that all this is Greek thought, but thinly disguised under Jewish imagery? This Jewish imagery breaks forth once more when the Logos is represented as the High Priest, as a mediator standing between humanity and the Godhead. Thus Philo makes the High Priest say: c I stand between the Lord an,d you, I who am neither uncreated like
1 Bigg, I.e., p. 16, note ; p. 213, * Philo, De Prof., 9. (I, 653).